
INTRODUCTION

We know that India denotes a patriarchal, patrilocal

and patrilineal societies. In the patriarchal society, man

possesses the supremacy and holds all decisions in his

hand. This patriarchal process recognises man’s

dominance in society. Woman in the patriarchy system is

considered merely a means of domestic needs and the

birth giver. Even they were not given the right to visit

some specific places. In the Indian family system, there

is itself a hierarchy between male and female. Man is

always given priority in dominating and female plays a

secondary part as a wife, daughter, and sister. It happens

because the Indian family always run after the birth of a

son. As they consider that only a son can take care of

the family and can bring happiness in the family and

society. When we think some serious issues or questions

about women then we have to certainly consider their

progress or development, role in the society, politics and

economic affairs in India.

Socio-cultural life of Indian tribes has been derived

from their natural environments such as festivals, food,

dresses, shelter, religion, and economy. They follow the

traditional kind of social organization. Women of any tribal

community were, historically in the dominant position, but
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now in the phase of the problem of socio-cultural change

they are losing their dominant position and becoming

subordinate to their male counterparts and even their

presence with their male counterparts is equal in economic

activities.

Tribal communities of the country differ from non-

tribal communities. There are several tribal communities

in Uttar Pradesh, such as Baiga, Bhar, Chero, Bhoksa,

Agariya, Bhotiya, Jaunsari, Tharu and many more. In

the post-independence period, Uttar Pradesh was

considered as the state having no Scheduled Tribes

population. After the independence of 20 years of India,

in 1967, five main tribal groups of Uttar Pradesh got the

status of Scheduled Tribes. These are Tharu, Bhoksa,

Bhotiya, Jaunsari, and Raji tribal communities. Among

all tribal groups, Tharus are more in number and settled

in permanent villages. Their main occupation is

agriculture.

Comparatively other tribal groups, Tharus are more

educated, job holders (very few), economically better-

off, politically aware. Earlier they were food gatherers

and hunters and now due to the introduction of new

developmental schemes in the region, they lost their

traditional economic system and are forced to engage in
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new kinds of economic activities. Tharus comprise 77.4

percent of the total tribal population of Uttar Pradesh.1

This community lives in thick tropical jungle areas and

spread towards warm plains of the Terai area. The racial

affiliation of Tharus is linked with the Mongoloid race in

term of their physical features.2  Geographically, they live

in Udham Singh Nagar (Uttrakhand) Kheri, Gonda,

Behraich, Balrampur, and Gorakhpur (Uttar Pradesh).

According to the Census of 2011, the population size of

the Tharu community is 1,05,291 in Uttar Pradesh, in

that male population is 53,687 and the female’s population

is 51,604, respectively.3 The total number of households

in this community is 15,367.4

Traditionally, Tharus are forest dwellers and stay in

malaria region called Terai, a swampy forest attired

temporal area between the foothills of Himalaya and plains

of India. However, Tharus living in Uttar Pradesh have

had opportunities to make contact with other caste groups.

The interaction with other communities enlightened the

Tharus about the speedy changes of socio-cultural and

economic aspects of their surroundings. In Balrampur

district, (which is the area of research) U.P. the impact

of Muslims and so-called progressive-minded Hindus on

Tharu tribes is apparent. The socio-cultural impact of

Hindus had a deep impact on Tharu’s lifestyle due to

their regular contact with them. They have undergone

many changes such as traditional dresses, agricultural

means, culture, language, and means of transports.

History of Tharus:

According to a folk story “Once upon a time in the

remote past when the king of these parts was defeated

by the forces of an invader, the woman of the royal palace

rather than fall into the hands of foe fled into the jungles

with the Saises and Chamars (menial castes) belonging

to the palace. From these sprang the two indigenous races

of the Tharu and Bhuksas. The former is said to have

descended from Chamars and the latter from the Saises.

This assertion gets further support as it is observed that

women among Tharu dominate.

Traditional Social Status of Tharu Women:

Some writers define based on anthropological facts

and demography that Tharu women have blood groups

from Rajput kings. There are different explanations about

the dominance of Tharu women, one of them, which says

that “Some Tharu state that Tharu women push the plate

of food with their feet across to their husbands even today,

which shows that these women still consider themselves

to possess the Rajput blood, hence higher in status to

their husbands”5  On the one side story, which tells that

Tharu women burnt themselves in the name of honour

and grace, on the other hand, they eloped with their

servants and married. So, there is a conflict among

anthropologists for these two stories about Tharu women.

Stories could be many but as a reality, their honour and

grace are maintained like an open and independent in the

Tharu region. Tharu women have equal respect in-home

and outside home as some rituals are done in the field

with the help of women to begin something. It may be

the reaping crop or sowing seed in the field, women

participation is always needed.

Discussions:

Man is always given priority in dominating and female

plays a secondary part as a wife, daughter, and sister. It

happens because the Indian family always run after the

birth of a son. As they consider that only a son can take

care of the family and can bring happiness in the family

and society. This is a kind of narrow thinking to distinguish

between son and daughter. There are theories created

to define the status of the woman. But if it is analyzed

that women, who participate equally in every economic

and social affair have a good status.

As in the matter of tribal women, we find these

above questions related also and how they have

participated in other legal affairs. The population of tribal

women can be divided approximately half of the total

population. Tribal women work very hard to cooperate

in economic purposes and to hold the household. In the

tribal area, women are less aware of their health issues.

The fertility rate is higher among tribal women. The

1. 2001, Census, Government of India

2. Sumedha Naswa, Tribes of Uttar Pradesh and Uttranchal, New Delhi, 2001, Mittal Publications, p.25.

3. Statistical profile of Scheduled Tribes in India, 2013, Ministry of Tribal Affairs, Statistics Division, Government of India, P.146.

4. Ibid.

5. Encyclopaedic Ethnography of the Himalayan tribes A-D. edited by N.S. Bisht, T.S. Bankoti. 1st edition 2004. p.1610
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illiteracy rate is low for them as they are more illiterate

in comparison to men. Only a few tribal societies are

found matriarchal “such as Garo and Khasi of the North-

Eastern region and Toda, Chenchus, and Tharu in the

Northern and Southern regions of India.”6

As in the case of the status of Tharu women, the

scenario is quite interesting that the Tharu women play a

dominant role in society. They can go anywhere without

any kind of permission from the male counterpart. They

form 90 percent of the crowd in the market and move

freely, consume alcohol and smoke in the market places.7

Among the Tharus, fishing is feminine work and many

outdoor activities are done by Tharu women like

purchasing and selling and other business

negotiations.8 They share an equal share in economic and

social affairs. Although Tharus practice patriarchy in

society but women have all the rights to equally stand

their position. Among the community, women enjoy all

the freedom and in dominance position. D.N. Majumdar,

Amir Hasan, and R.P. Srivastava all supported this in

their works. They can deal with any business negotiations.

Tharu women never permit a male to enter in the kitchen

area or to touch drinking water earthen pots. They are

very hard-working, that’s why they wake up early in the

morning and work in the field till the evening. They share

an equal share in economic and social affairs. Their

reputation in the Tharu tribe as a comparison to other

tribes is very high. Although Tharu has patriarchal society

women have all the rights to equally stand their position.

Nonetheless, the condition of Tharu women has

changed overtimes. Nowadays, they are not enjoying as

much freedom as mention earlier. The status enjoyed by

the Tharu women had badly been affected, with the

influence of non-tribes. Earlier they were treated with

great respect but in present time, the situation has been

completely changed. Nowadays, many are tortured and

beaten up by their husbands. This is also supported by

Maiti9  and Hasan10  in their writings. The main reason

behind the liberty of Tharu women and their strong social

status can be attributed of the ancient story, which is

explained “Once upon a time in the remote past when

the king of these parts was defeated by the forces of an

invader, the woman of the royal palace rather than fall

into the hands of foe fled into the jungles with the Saises

and Chamars (menial castes) belonging to the palace.

From these sprang the two indigenous races of the Tharu

and Bhoksas. The former is said to have descended from

Chamars and the latter from the Saises. This assertion

gets further support as it is observed that women among

Tharu dominate”.11 Though they are practicing the

Patriarchal and patrilineal notion of the Hindu caste

society, women's status in the community is high and they

enjoy all freedoms. “Tharu women dominate in decision

making and managing the affairs of the family”, although

they are not educated.

Apart from all the things, this is the fact that Tharu

women are still enjoying more high and prestigious status

concerning women belongs to non-tribal communities.

Their cultures and traditions are in favourable condition.

These traditions are remarkable to inspire other societies

to empower women. Thus, they can never be taken a

mean of dishonor or burden.

After understanding these traditions, it is easily

noticed that the social status of Tharu women is highly

prestigious. These social traditions help to increase the

honour of women so that they are not suppressed due to

some traditional practices. In case of divorce, there is

also an interesting tradition in Tharu that if a girl finds

her husband mismatch after marriage then she can ask

for a divorce. Her husband has to pay her an amount as

a fine not be matched for her.

Thus, we can say that although about Tharu women

there are some misconceptions and misinterpretations the

social status of a woman in Tharu is considered prestigious

before her marriage during the marriage and even if she

is a widow. Their cultures and traditions are in favourable

6. Karma Oraon. In between tradition and modernity: the case of tribal women in India. Chapter 5. p. 75. Tribal women,

Yesterday, today, Tomorrow. 2015.

7. Encyclopaedic Ethnography of the Himalayan tribes A-D. edited by N.S. Bisht, T.S. Bankoti. 1st edition 2004. p.1610

8. Ibid.

9. Sameera, Maiti, “The changing status of Tharu women”, The Eastern Anthropologist, 1999, 52(1), p.80.

10. Amir Hasan, Affaires of an Indian Tribes: Story of my Tharu, Lucknow, 1993, New royal book co., p, 17.

11. Sameera Maiti, “Tribal Arts and Crafts: A Study among the Tharu of Uttar Pradesh”, Indian Anthropologist, Vol. 31, No. 2,

2001, p.31.
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condition. These traditions are remarkable to inspire other

societies to empower women. So that they can never be

taken a mean of dishonour or burden. Even, in Tharu

tribe seat in Panchayat is always reserved for a woman

candidate.

Conclusion:

Though they are practicing the Patriarchal and

patrilineal notion of the Hindu caste society, women's

status in the community is high and they enjoy all

freedoms. “Tharu women dominate in decision making

and managing the affairs of the family”, although they

are not educated. Apart from all the things, this is the

fact that Tharu women are still enjoying more high and

prestigious status to women belongs to non-tribal

communities. Their cultures and traditions are in

favourable condition. These traditions are remarkable to

inspire other societies to empower women. Thus, they

can never be taken a mean of dishonour or burden.
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