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ABSTRACT

At the peak of growth, state-building merges with nation-building. In addition to this, nation-building process requires
a strong state and a strong state requires a strong nation. Both are closely inter-connected. State-building is a stairway
for nation-building. Nation-building has always been a result of not only political leadership, but also development of
liberal political systems; such as democracy, technology and economic processes, the agricultural and industrial
revolution, as well as media and communication, culture, and civil society. In a stable and open democratic political
system with vibrant institutions such as opposition parties, free and fair election, independent press and judiciary,

pave way for the process of nation-building.
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Ante (2010), remarks that a nation must first become
a democratic state and only subsequently, diverse peoples
and cultures must be welded in to the nation. The state
would be an instrument to create a sentiment that
transcends local fatherlands (tribe and other groups).

The state is not only the government; it embodies
the national myth, a sense of the national self, even a
stereological promise. In the age of popular sovereignty
the state is rooted in the people and in representing the
people, and when the state is unable to maintain a coherent
sense of nationhood, the legitimacy of the state itself is in
question (Ibid:37). It can be observed that state building
paved way for ethnic integration.

Democracy in Kazakhstan:

Some Western scholars have perceived that the
collapse of communism will be the end of history and the
triumph of liberal democracy (Fukuyama, 1992: 18). The
break-up of the Soviet political system was the significant
event of the 21st century. But the transition to democracy
has demonstrated systematic change and also continuity
of the huge process. Although, all Central Asian republics
have some common practices, which indicate the regimes

undemocratic in nature. On the other hand, it is
appropriate at this stage to differentiate the more
authoritarian regimes of Turkmenistan and Uzbekistan
from the relatively moderate regimes of Kyrgyzstan and
Kazakhstan. But Kyrgyzstan and Kazakhstan cannot
claim themselves to be fully democratic state. However,
there are a number of signs that indicate the process of
democratisation has laid some roots in these countries
(Bingol, 2004:48-49).

Before attempting to access the democratic process
in Kazakhstan, the term democracy itself needs to be
more precisely defined. According to Badan (2001)
defining democracy is not an easy task, because it is
both a normative and analytical concept. The word
democracy comes from the Greek words ‘Demos’ (the
people) and ‘Kratos’, (rule). In general the term
democracy defines the people’s power’. Abraham
Lincoln’s definition of democracy is most famous that
“democracy is the government of the people, by the people
and for the people’. Such a definition is so sweeping in
scope, but it does not provide a useful analytical tool for
assessing the democratic process in Kazakhstan
(2001:117).
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Before going in deep, first we will examine the roots
of democracy in Kazakhstan. Ruffin and Daniel (2011)
defines Kazakhstan as a constitutional republic. According
to the constitution, all power in Kazakhstan is
concentrated within the executive branch, and it goes on
under the authority of the president, was ratified by the
referendum of August 30, 1995. The powers of the
President as well as the action of the government cannot
be controlled by the society (Ruffin and Daniel, 2011:
57). Other related explanation has been given in Europa
Year Book, that the republic of Kazakhstan is a
democratic, secular and law based unitary state with a
presidential system of rule. The state ensures the integrity
of its territory, and state power belongs to the people,
who exercise it directly through referendum and free
elections and delegate the exercise of their power to state
bodies. State power is separated in legislative and judicial
branches and it is controlled through a system of check
and balance. Ideological and political diversity are
recognized in Kazakhstan. State and private property are
recognized and provided equal protection. Kazakhstan’s
state language is Kazakh and Russian language is used
officially in state bodies and local government bodies on
par with Kazakh. The state creates the necessary
conditions for the study and development of the languages
of the people of Kazakhstan (Europa Year Book
2004:2423). The given arrangements forecast that
Kazakhstan is exercising democratic norms, but there
are some contradictory elements.

Kazakhstan and others of the several post-Soviet
states are managing an ambiguous relationship with the
ideal of democracy since the fall of the USSR. On the
one hand, the state has shown little political will to adopt
the democratic reforms promoted by western donors.
On the other hand, the state has sustained to engage
international donors on issues related to democratic
reforms and desires recognition with the international
community as a democratic state (Roberts, 2012:312).

After declaring its independence on 16 December
1991, Kazakhstan entered in the first phase of transition.
In this process fundamental changes in the former
political and economic development were expected. This
was the time of creation of new political system going
through a larger process. Thus the first and then the
second constitution were adopted, presidential and
parliamentary elections were held, and somewhat
democratic political system started to function. Now
Kazakh society is experiencing unique changes that
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prevailed after several difficult transitions (Santhanam
et al., 2009:13). The unprecedented social reforms in
the post-soviet states, including Kazakhstan, shows that
the transition to democracy is not a linear process and
may be fraught with serious threats to the socio political
development of the country.

Religious and cultural rights in the constitution of
Kazakhstan:

President Nursultan Nazarbayev has emphasized
that Kazakhstan is a multi-cultural country that has been
capable to sustain a high degree of inter-ethnic harmony.
President Nursultan Nazarbayev designed another
instrument in 1995, Assembly of the people of Kazakhstan
intended to institutionalize inter-ethnic relation. It is a
unique consultative body established by the Constitution’s
Article 44 and designed to represent interests of all ethnic
groups in the country. The Assembly of the people of
Kazakhstan brings together more than 800 ethnic and
cultural associations (Melich and Adibayeva, 2013:269).

There are more than 4,000 religious unions
representing more than 40 confessions in Kazakhstan,
more than 300 foreign missionaries preach, and about
2,500 cult buildings operate on the territory of Kazakhstan.
The main principles of interaction between the state and
religion and mutual relations between different
confessions are defined in the Constitution of the Republic
of Kazakhstan according to which: the State and its bodies
do not have the right to control the attitude of its citizens
towards religion and to consider its citizens on this
principle; the State doesn’t interfere with the activities
of religious organizations; the State provides no support,
including financial aid, to religious organizations and
religious organizations don’t interfere with the matters
of the State (Country Report on Human Right, 2009).

Kazakhstan is still formally a liberal country as far
asreligion is concerned. The Constitution of 1995 defines
the Republic of Kazakhstan as a secular state. The
Constitution does not pay much attention to matters
relating to religion; they are mentioned in only a few
articles. Thus Article 22 proclaims everyone’s right to
Freedom of conscience. Article 5 refuses the activity of
political parties on the basis of religion and contains
provisions related to the activity of foreign religious
organisations on the territory of the Republic of
Kazakhstan (Ibid:125).

The principles of interrelations between religions and
the state and the religious rights and freedoms of citizens
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are fully formulated in the 1992 law ‘Religious Freedom
and Religious Associations’. All religious organisations
are stated to be equal before the law. No religion enjoys
any support or protection on the part of the state. Religious
organizations are separate from the state and its system
of education (ibid:126). Over all the Kazakhstani society
is amosaic of diverse populations having different cultural
traditions and their cultural rights defined in the national
constitution.. It is noteworthy that Kazakhstan with
representatives of more than hundred ethnic groups is
one of the rare post-soviet societies that have managed
to avoid serious interethnic conflicts. For a cross cultural
psychologist, the Kazakhstani society represents an
original and rich ground for research represented by
ethnic heterogeneousness, cultural and religious
syncretism, and the intercultural influences of social
practices (Jumageldinov, 2014:164). As stated by the
President of Kazakhstan (Nazarbayev, 1997).
“Kazakhstan is a unique state in Asia, in which are
interlaced European and Asian roots” (Republic of
Kazakhstan; Country Profile 2006).

Art. 2:(1) Both contracting parties proceed in the
application of this agreement from the fact that under
the constitution of the Republic of Kazakhstan, citizens
of the republic, including citizens of German nationality,
have equal rights, including the rights; to use their mother
tongue freely in private and in public, to disseminate and
exchange it in their communications and to have access
to it; freely to express, preserve and further develop,
individually or together with other citizens of German
nationality, their ethnic, cultural, linguistic and religious
identity, free from attempts of any kind to secure their
assimilation against their will (Constitution of
Kazakhstan).

According to constitution, the Kazak legislation
support public associations, including in particular those
in the educational, cultural and social sphere as well as
others associations representing particular interests and
religious organizations, on the basis of the free expression
of opinion and community of interests and in exercise of
their rights and freedoms. Such associations will have
the right to seek voluntary financial or other contribution
and official support. The legislation also play a role
independently to determine their attitude to religion and
to profess any religion or none, to disseminate views
relating to their attitude or religion and to act in accordance
with them, including the acquisition, possession and use
of religious materials (Ibid:357).

495)

Thus in the legislature of the Republic of Kazakhstan
appeared parliamentary institution of representation,
protection of the rights and interests of ethnic groups of
Kazakhstan. Parliamentary quota allows ethnic groups
to be necessarily represented in the legislature of the
country. Combining their efforts and capabilities, deputies
from the Assembly can influence on the adoption,
discussion of laws and bills of the parliament.

The constitution and law provide freedom of religion
and the various religious groups worshiped largely without
government interference. The generally amicable
relationship among religions in society contributed to
religious freedom. The country is multiethnic, with a long
tradition of tolerance and secularism. In particular
Muslim, Russian Orthodox, Roman Catholic, and Jewish
leaders reported high levels of acceptance in society. The
number of registered religious groups and places of
worship increased during the year for virtually all religious
groups, except for minority and nontraditional groups
(Bureau of Democracy, 2009). Thus, the government
continued to express publicly its support for religious
tolerance and diversity. So it can be sighted that major
law of Kazakhstan determines basic regulations and
conditions of government policy in rights and interests
protection of ethnic groups in the country. In the texts of
both Constitutions of 1993 and 1995 Kazakh and Russian
were official languages (Abdrakhmanovich, 2011:90). It
shows the ethnic cohesion by constitutional arrangement.
The relationship between the state and religious
organisation also changed greatly. The former attitude
of stubborn and active opposition against all religious
organisation, which was feature of the soviet period has
been replaced with an attitude of mutual respect and the
cooperation (Podoprigora, 1999:581-582).

In this way Constitutional protection provides the
basic legal mechanisms to protect the rights of ethnic
groups and minorities. Laws on language, education,
national security and other legislation provide a legal
defense and promote the interests of ethnic groups.
Furthermore various government, public institutions and
non-governmental organizations are key institutions,
instruments that provide the main social, legal assistance
to ethnic minorities. A special example of a cautious,
careful approach of the state, society, in the ethnic area
is the work of the Assembly of People of Kazakhstan.

Constitutional reforms of 2007 increased role and
place of the Assembly of people of Kazakhstan. Further,
cultural organizations became a political and government
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institute. The Assembly obtained constitutional right to
present in Lower House of parliament 9 deputies. The
article 51 of the Constitution confirmed the right of
Assembly to delegate 9 of its members to parliament.
The system of quotation became first of its kind in all
regions. Currently 9 members of Lower House of
parliament represent different ethnic groups of
Kazakhstan population. Candidates to represent
Assembly in parliament were elected inside of each
ethnic group and confirmed by head of the Assembly,
President of Kazakhstan. First deputies from Assembly
became deputies in 2008 and represented Uighur,
Ukrainian, German, Russian, Belorussian, Uzbek, Balkar,
Korean ethnic groups and organizations
(Abdrakhmanovich, 2011).

The age of liberalism lasted from 1990 to 1996; it
failed to create the environment of a full and secure
development of religious freedom but gave place to
strengthen the role of the state in regulating the activity
of religious associations and limiting religious freedoms.
There were several reasons for this development
(Podoprigora, 2010:125).

Thus the given arrangement shows that the religious
situation in Kazakhstan has changed radically since the
collapse of the communist system. Today there is growth
in religious freedom which was not possible during the
soviet period. Some examples include rapid growth in
the number of believers and religious organisations,
creation of certain conditions for believers to satisty their
religious and cultural needs; legalization of previously
banned religious organisation, absence of state control
over all religious organisation and individual believers.
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