
The philosophical underpinnings of Gandhi’s ideology

are deeply grounded in the principles of nonviolence,

known as ahimsa, and truth, also referred to as

satyagraha. These two fundamental concepts formed the

foundation of Gandhi’s approach to social and political

change and continue to form his persistent legacy as a

transformative leader in global politics. According to

Ponnu (n.d.), Ahimsa, a Sanskrit term meaning

“nonviolence,” occupies a central position in Gandhi’s

philosophy. Drawing inspiration from various religious and

philosophical traditions, including Jainism and Hinduism,

Gandhi believed that violence, whether physical or

psychological in nature was inherently destructive and

counterproductive.

The concept of peace, as observed by Mahatma

Gandhi, surpasses the mere absence of conflict, and

undertakes a philosophical significance as a positive state

that can only be attained through a combination of

compassion, self-criticism, and a resolute commitment to

combat injustice without resorting to physical violence.
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ABSTRACT

This paper critically examines the challenges to global peace and explores a comparative analysis of Gandhian and

international peacebuilding approaches. It is well established scholarship what contemporary international peacebuilding

approaches are dominated by western idea of peacebuilding approaches; hence west masquerade as global while acts

based on their regional experiences. Gandhi’s ideology is based on the principles of nonviolence (ahimsa) and truth

(satyagraha). It promotes the attainment of peace through compassion, self-reflection, and peaceful resistance. The

Western peacebuilding approach, which emphasizes the resolution of conflict, is contrasted with Gandhi’s holistic

viewpoint, which saw peace as a dynamic and progressive transformative effort. The paper analyses the core principles

of global peace, the fundamentals of peace from Western and Indian perspectives, and approaches for resolving

conflicts.
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Gandhi’s perspective on peace is acutely rooted in his

resolute belief in nonviolent resistance to achieve social

and political transformation. Furthermore, Gandhi

emphasizes the importance of self-criticism in the quest

of peace. Gandhi believed that true peace could only be

achieved when individuals engage in introspection and

critically examine their own actions and beliefs. By

constantly questioning and challenging oneself, individuals

can identify and rectify their own inadequacies, thereby

fostering a much complete world.

While Balaji (n.d.), argues that Mahatma Gandhi, a

major proponent of peace, emphasized the principles of

nonviolence, individualism, soul force, and forgiveness.

Although contemporary global peace initiatives may

appear to be different, there is a basic connection between

Gandhi’s beliefs and contemporary efforts to deal with

violence. Gandhi’s peace theory is founded on the

supreme importance of human values, elevating

nonviolence (ahimsa) beyond a strategic choice to a

complete life. The fundamental principles of satyagraha,
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which involve actively seeking truth, provide the basis of

a transformative approach for addressing conflict. This

approach goes beyond just passive acceptance and instead

involves actively participating in a nonviolent resistance

against injustice.

This conflict, characterized by the absence of

physical violence and the rejection of portraying opponents

as rivals, emphasizes the significance of empathy and

self-reflection. Gandhi’s vision revolves around the

principle of “welfare to all” (Sarvodaya), a “non-zero-

sum” approach, which demonstrates the fundamental

contradiction of peace with any kind of exploitation or

financial disparity. Gandhi’s understanding of peace

departs from traditional perspectives, as he perceives it

as a dynamic and progressive revolutionary process.

Within this dynamic paradigm, the approaches utilized to

attain peace are organically connected to the desired

outcomes, establishing a comprehensive structure that

opposes injustice, promotes human values, and envisions

a society without of exploitation and inequality (Bose,

1981).

Fundamentals of World peace:

The United Nations identifies three core concepts

that form the foundation of peacekeeping operations.

“These principles are interconnected and mutually

supportive:

1. Consent of the parties

2. Impartiality

3. Non-use of force except in self-defense and

defense of the mandate”

While defining fundamentals of World peace in

Gandhian Perspective, Singh (1998), argued that

promoting nonviolent conflict resolution, it is crucial to

prioritize diplomatic ways that are in accordance with

the ideals of the United Nations Charter and international

legal frameworks. Recognizing the significance of

international law and human rights is also essential,

necessitating the commitment to treaties such as the

Nuclear Non-Proliferation Treaty and the United Nations

Universal Declaration of Human Rights. By advocating

for these principles on a global basis, countries can make

a substantial contribution to creating a more peaceful

world, promoting collaboration, comprehension, and the

safeguarding of basic rights at a global level.

According to Bellamy (2019), the fundamental

principles for global peace include a dedication to

international law and the avoidance of violent

engagements. No institution, especially the Permanent

Members of the UN Security Council, ought to have the

authority to use veto power in order oppose collective

actions against acts of aggression or atrocities. States

are obligated to actively participate in the execution of

decisions made by the United Nations and should avoid

providing weaponry to entities that are likely to violate

international law. Establishing security alliances with

neighboring nations is crucial to maintaining stability.

Ensuring individuals enjoy universal hospitality rights

involves encouraging the unrestricted movement of

commodities, services, and ideas. Furthermore, it is

important to establish legal accountability for acts of

genocide, war crimes, and aggression to uphold global

stability and fairness.

Hence the establishment of international peace relies

on an umbrella structure that includes multiple facets of

global relations. The foundation of this effort revolves

around prioritising diplomatic resolutions and open

dialogue as the key mechanism for resolving conflicts,

promoting tolerance and collaboration among states.

International collaboration becomes crucial, transcending

artificial national boundaries, to address common

concerns such as environmental conservation, public

health, and poverty reduction. Safeguarding human rights

globally is essential, encouraging for equitable treatment,

equality, and liberty. The goal of economic stability includes

addressing disparities and pushing for fair trade policies,

so creating a more equal and balanced global society.

Disarmament determines attempt to reduce the

possibility of armed conflicts, while a commitment to

environmental sustainability acknowledges the

interconnectedness of ecological health and worldwide

stability, which is also rooted in “Vashudhaiva

Kutumbkam” means whole earth (including all organic,

inorganic ecosystem) is kin. Education and cultural

awareness are crucial factors in promoting mutual

respect, tolerance, and empathy. Social justice initiatives

aim at eliminating discrimination and inequality, with the

goal of creating inclusive societies. Ensuring adherence

to the rule of law, developing transparent and accountable

administration, and carrying out efficient methods for

resolving conflicts strengthen the fundamental basis of

global peace. Furthermore, efforts to provide humanitarian

relief and the appropriate use of technology contribute to

the development of global empathy and foster constructive

progress. It is critical to embrace these core principles

together in order to develop and maintain a more peaceful
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world.

Nature of Peace:

There are two main paradigms that define the nature

and concept of peace: the Western peacebuilding model,

commonly known as the Western approach, and the

Indian approach, which influenced the Gandhian ideas.

These divergent yet similar concepts encompass different

perspectives on the understanding and quest for peace.

The Western perspective and Gandhian philosophy

provide distinct frameworks that have a considerable

impact on peacebuilding strategies, reflecting the cultural

and intellectual foundations of their various origins.

Examining these divergent methodologies offers useful

perspectives on the complex nature of global peace

methods.

The Western concept of peace often relies on the

absence of violence, developed through the necessity to

survive in difficult natural surroundings. The difficult

circumstances manufactured a practical, utilitarian

approach to achieving peace, where the pursuit of peace

became an intentional effort. In contrast, communities in

India, Africa, Latin America, and Southeast Asia

demonstrate a deep affinity with nature, considering it as

a loving entity. The idea of “Vashudhaiva Kutumbkam”

epitomizes this interconnected perspective, where Earth

is seen as a whole family. Within these communities,

peace is not a manufactured idea that needs to be

constructed, but rather an organic process that has its

foundation in traditional practices and philosophical beliefs.

The concept of peace is flexible, adapting to changes in

society and harmonizing with the inherent balance of

nature. On the other hand, Western societies, when

confronted with challenges, responded to innovative

tactics, as Hobsbawm and Ranger (2012) called it

“Invented Traditions” such as colonization and imperialism

to assert their survival and power. The desire of

dominance and economic development created a

psychological and practical division between “self and

other” people, affecting Western ideas on peace.

Kant’s perspective on world peace stands apart from

other theories due to its distinctive realism. The presence

of realism can be observed in his perspectives regarding

the proper methods of attaining peace, his contemplations

on the concept of “perpetual peace,” and the pragmatic

measures he proposes. Kant was philosopher of the 18th

century, posits a distinctive amalgamation of ethics and

politics in his philosophical discourse, and his theories has

very much impact on today’s western peace discourses.

He firmly opposes the notion of establishing a distinct

moral framework exclusively tailored for the realm of

politics. The foundation of his approach is rooted in

practical realism, which distinguishes his teachings as

noteworthy contributions to the discourse surrounding

peace (Geismann, 1996).

Gandhi’s perspective on peace goes beyond the

conventional notion of it being solely a temporary

cessation of conflict. According to his perspective, peace

is an uninterrupted, continuous, and lively state that

requires individuals to actively cultivate deep compassion.

According to Gandhi, benevolence is the act of

comprehending and easing the suffering of others.

According to his perspective, the genuine concern for

the welfare of all individuals plays a crucial role in creating

a harmonious society that is conducive to long-lasting

peace.

Gandhi’s idea of peace was grounded on Ahimsa,

forgiveness, and Satyagraha. According to UNESCO and

NCERT (2020) Ahimsa, originating from the Sanskrit

roots, meaning “to strike” or “cause harm,” is a profound

concept encapsulating the principles of “not to injure”

and “compassion.” Derived from this root, himsā denotes

injury or harm, while a-himsā represents its antithesis,

signifying the commitment to cause no injury and do no

harm. Ahimsa, often synonymous with nonviolence,

extends its ethical implications to encompass all living

beings, transcending human boundaries. This principle

finds resonance in ancient Indian religions, emphasizing

a universal duty of care and compassion towards not

only fellow humans but also animals, establishing a

harmonious relationship with the interconnected web of

life.

Conflict Resolution:

The resolution of conflicts in the contemporary world

involves challenges, even regarding Nye (1990) idea to

transition from hard power to soft power. The Russia-

Ukraine war and Israel-Palestine tensions serve as

unambiguous examples of the limitations of soft power.

Gandhi’s peace approach, based on nonviolence and

cooperation, offers an alternative. Although soft power

is predominantly focused on the Western perspective,

Gandhi’s ideology places great emphasis on acceptance

and compassion as essential elements in resolving

conflicts. The wars between Russia and Ukraine, as well

as Israel and Palestine, demonstrate their continued
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dependence on traditional power dynamics. Therefore,

it is necessary to critically examine the notion of soft

power, bringing it into alignment with the ideas advocated

by Mahatma Gandhi. Gandhi’s vision extends the

boundaries of power politics, advocating the application

of nonviolent methods and developing mutual acceptance.

Soft power, while it may align with Gandhi’s ideas to

some extent, is still a component of power politics, which

contradicts Gandhi’s focus on compassion and

nonviolence. Gandhi’s approach offers an integrated

alternative, promoting worldwide collaboration and unity

beyond conventional conflicts for power.

The Western idea of peacebuilding usually relies on

explicit and straightforward approaches to resolving

conflicts, expecting individuals to make decisions based

on rational thinking. In contrast to alternative cultural

viewpoints, which may adopt a more comprehensive or

indirect strategy towards conflict resolution, considering

emotional and contextual elements. The Western model

prioritizes rational measures, which suggests an organized

and clear-cut approach to managing conflicts (Abu-Nimer,

1996). Therefore, the Western approach to conflict

resolution and peace often fails to adequately consider

the emotional aspect, both directly and indirectly. Western

ideas strive to be rational in their essence, yet they exhibit

a feudalistic nature in their application.

The Western peacebuilding approaches are based

on the “resolution of conflicts” rather than the “complete

annihilation of conflicts.” The goal centers around

discovering resolutions, addressing underlying factors, and

achieving agreement without the aim of eliminating

conflicts. Walker (2004) argues in the context of peace,

the dominance of Western ideas in resolving conflicts

maintains an insufficient understanding that may fail to

incorporate many cultural methods, and it is failing

because conflict is not resolved. This method often fails

to consider the Indigenous perspectives on understanding

and experiencing peace.

The power dynamics involved, in which Western

approaches impose dominance, can impede the progress

of culturally sensitive and efficient peacebuilding

alternatives. The imposition of Western perspectives on

conflict resolution raises concerns over the potential

suppression of alternative, indigenously rooted ways to

cultivating peace. An enhanced and fair method of

resolving conflicts would entail recognizing and

appreciating all the backgrounds through which peace

can be understood and sought. Parekh’s (2001) idea of

peacebuilding is in accordance with Gandhi’s emphasis

on nonviolence (ahimsa) and the significance of resolving

conflicts through peaceful methods. Parekh believes that

developing a culture characterized by tolerance, mutual

respect, and inclusivity is vital for constructing an orderly

and harmonious community. He argues for the recognition

of cultural disparities, also called “multiculturism” while

promoting commonalities in principles that enhance

societal unity. Western scholars have proposed multiple

ideas; however, the Gandhian World Order stands out as

a distinct alternative due to its departure from Western

paradigms. Opposite to Western methods that concentrate

on changing the state-centered global system, Gandhi

argued for the change in people. He embraced a broad

perspective that included the individual, community,

village, state, government, and global system (Yadav,

2005).

Gandhi’s conception of nonviolent power emerges

as a paradigm shift in the realm of peace, challenging

conventional notions that associate power with cohesive

force. The core principle of his ideology is that lasting

peace is not achieved by cohesiveness, rather, through

ethical determination and empathy. If applied to

contemporary peace initiatives, this perspective challenges

the dependence on military power and emphasizes the

transformative capacity of nonviolence. Adopting

Gandhi’s approach in peacebuilding necessitates a

fundamental reconsideration of strategies, with a

concentrate on prioritizing discussion, comprehension, and

resilience over violence. It advocates for a collaborative

shift towards a more harmonic world, where power is

utilized for constructive and non-coercive transformation,

promoting peace that endures (Steger, 2001).

Conclusion:

In conclusion, while analyzing the many challenges

faced by the contemporary world, such as extremism,

the rising of distinctions between oneself and others,

terrorism, economic disparity, global warming, and the

concepts of peace and conflict resolution, it becomes

apparent that a thorough, practical, and alternative

assessment of Western notions of peace and strategies

for building peace is crucial. The Western-centric ideas

of peace and conflict resolution often encounters

limitations when it comes to truly comprehending the root

causes that contribute to conflicts and promoting long-

lasting peace. The over dependence on military

interventions, imposition of Western values, and overlook
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for local perspectives have an opportunity to jeopardize

the effectiveness of peacebuilding efforts. Furthermore,

the concentration on solutions concentrated around the

state might not recognize the value of grassroots initiatives

and alternative models of governance.

In the context of dealing with the challenges caused

by extremism, “global approach,” which is dominated by

“Western approach,” that places a major emphasis on

military responses, may deliberately perpetuate a

“continuous cycle of violence” Throughout history, the

Western world has frequently switched to military

interventions as a means of addressing extremist ideologies

and actions. This approach is rooted in the belief that the

use of force can effectively neutralize extremist

challenges and restore stability. However, unforeseen

consequences can arise from such a strategy. Military

responses can mistakenly fuel the extremism they seek

to eliminate. When military force is employed, it can

unconsciously radicalize individuals who may have

previously held moderate views or the act of imposing

values upon a society can exaggerate existing tensions

within that society.

This is because when external values are forcefully

introduced, they might clash with the pre-existing beliefs

and customs of the community, leading to a sensitive sense

of disagreement and conflict. By solely concentrating on

state institutions as the primary means of combating

cotemporary challenges to peace, there is a risk of

abandoning the invaluable contributions that can be made

by communities. These communities possess a deep

understanding of their own social dynamics, cultural

nuances, and historical contexts, which can be instrumental

in formulating effective strategies to counter extremist

ideologies. Their ideas and experiences can offer unique,

experienced, and new perspectives that may not be fully

captured by a top-down approach centered solely on state

institutions. This exactly was the Gandhi’s idea of

Sarvodaya, which means the rise of individuals, societies

as an alternative model.

Gandhi advocated non-violence and satyagraha as

his methods, strongly opposing power dynamics. He saw

a global system that would be free from violence,

hierarchy, exploitation, materialism, imperialism, and

racism, with a strong focus on promoting equality, justice,

and freedom for all. In the contemporary world,

characterized by uncertainties and greater dangers to

peace caused by weapons of mass destruction and an

imbalanced global system, it is crucial to understand,

convey, and adopt Gandhi’s Non-Western approach to

resolving conflicts. Instead of disregarding Gandhi, it is

essential to adopt and promote his principles to attain

long-lasting and resilient peace.
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